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Introduction
Before an analysis of the origins and the wo rid-views of these two contem porary global Muslim groups is presented, a brief note on the methodol ogy adopted in this article as it pertains to the defining of contemporary Islamic groups is in order. Defining a particular school of thought or an
Islamic movement within the Islamic tradition(s) is fraught with prob lems.1 It raises the question of which criteria have the explanatory power to describe the contours of the movement in question and are able to differentiate one stream of thought from another.
This article is based upon the premise that when defining and/or delin eating a particular Islamic movement or school of thought, one of the most crucial factors to be taken into consideration are the differences in methodological, ontological, and epistemological assumptions when con ceptualizing, understanding, and interpreting the Qur'an and Sunnah which form the primary sources of the Islamic Weltanschauung. Also important are considerations as to how these differences sit in relation to the larger cumulative intellectual tradition of the previous and present communities of interpretation. Another very significant factor to be kept in mind when attempting to define and/or differentiate between various approaches to interpretation of the Islamic tradition is that, as Kurzman argues, various 'socioreligious interpretations' of the Islamic tradition overlap and inter twine and should not be considered mutually exclusive or internally homoge nous but as heuristic devices which provide insight into the history of Islamic discourse'.2 The last criterion to define a particular Islamic group and their school of thought is their approach to modernity and its episteme. In order to understand the world-views and identities of contemporary Thus, according to Moosa, progressive Muslims' worldview is based on more than "identity, texts, practices and history" but includes an addi tional, undefined element that "involves all those things that make one feel that you belong."82 Additionally, PMs believe that this modern episteme could also be applied within the framework of the socio-cultural context of societies where
Muslims are the majority, resulting in the genesis of another distinct type of modernity.
Furthermore, PMT, unlike the overwhelmingly de-contextualized herme neutics of interpretational models employed by previous interpretational communities, is characterized by a realization of the necessity to contextualize the primary sources of Shariah (Qur'an and Sunnah), with the benefit of the hindsight of the fruits of labour of those who have engaged in the same processes in the past. To aid these processes recourse is taken to traditional disciplines as well as: anthropology, sociology, politics and political econ omy, psychology, and reading/textual hermeneutics, among others.
Besides awarding a vital role to the concept of socio-cultural embedded ness of the Qur'an and Sunnah, ethico-moral considerations are the high est hermeneutical tool in PMs' approach to their interpretation. Based on a particular model of interpretation of Qur'ano-Sunnahic teach ings, participation of women in the public sphere, even for the purposes of attending the mosque, is considered resentful, provocative, and offensive to the public domain, which belongs solely to males. The normative, authentic The NTS approach, on the other hand, is based upon a methodology of interpretation of Qur'ano-Sunnahic teachings which fosters a type of reli gious identity and world-view that is oppositional to, reactionary with, and even conflictual towards the (religious) Other. It is an ideology, to quote Tibi, 'for inciting conflict, not a strategy for fostering peace between local cultures and regional civilizations'.118
As Majid perceptively argues, given the current global socio-political and economic climate it is of paramount importance that the contempo rary generations of Muslims adopt a PM worldview for their own survival.
This is a task whose achievement can be worked at by both Muslims and non-Muslims for the purposes of creating conditions in which they can co-exist in peace, harmony, and mutual respect, regardless of the place and time119?a relationship based upon the Qur'anic principle of competing in 
